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Foreword

srotavyadini rajendra nrnam santi sahasrasah
apasyatam atma-tattvam grhesu grha-medhinam
(Srimad-Bhagavatam 2.1.2)

If we seriously take note of when Srimad-Bhagavatam appeared in

this world, and through whom it appeared, immediately we can see

with our clear vision that were present the speaker, Sukadeva

Goswami, and the hearer, Pariksit Maharaj. The speaker is seen to be
steadfastly situtated in the transcendental plane of super-dedication,
whereas the hearer shows himself to be in this mundane plane, to be
very much confused, and in want.

King Pariksit had very little time left to live. He enquired as to what



process would give him the supreme benefit of life. Sri Sukadeva
Goswami happily received his question, furthermore he declared this
to be the only suitably sufficient question for the conditioned souls as
well as for the real searchers of truth.

Within the jurisdiction of this question many other questions came,
and the answers were revealed from above through our beloved
Divine Master, Om Visnupada Srila Bhakti Raksak Sridhar Dev-
Goswami Maharaj, and mostly those have been recorded by his
compassionate devotees. Now, by good fortune, these recordings are
manifesting in book-form aSermons of the Guardian of Devotion

By the mercy of the devotees we have previously received the first,
second, and fourth parts. As bhakti is decorated in Srimad Bhagavad-
gita, similarly we now receive this third part, decorated by the other
parts of the Sermons series.

Srila Guru Maharaj tirelessly and continuously delivered his merciful
lectures to the sincere searchers from all over the world even while he
showed old age and poor health. In this way he presented himself to
all countries, and in due course now we are very happy to see the
published form of these sermons.

It is true that we may not succeed in fully satisfying His Divine Grace
and his Divine Associates, but with our tiny capacity we are whole-
heartedly trying to give satisfaction to his servitosO servitorsO servitors,
thereby expecting that one day we may receive his causeless mercy for
our transcendental lifeOs fulfilment. We are fortunate to have even a
small connection with his transcendental service.

Myself, | may be worthless and unqualified, but, seeing my tiny
service capacity, Srila Guru Maharaj has given assistance in the form
of Sripad Mahananda Bhakti Ranjan. | feel very fortunate to receive
this part ofSermons of the Guardian of Devitigrhich has manifest

by his wholehearted energetic devotion and with the assistance of
several Godbrothers. | pay my respectful obeisances to all those who
helped with this publication.

You all know that Srila Guru MaharajOs glories are infinite and
therefore nobody has the capacity of expression to fully describe
them; but his joyful, beneficial play of transcendental vibration will
not stopp. Furthermore, in an ever-increasingly beautiful form it will
manifest in future and bestow Srila Guru MaharajOs divine grace
unlimitedly upon the conditioned souls like myself. This is my past,



present, and future, humble prayer to the devotees of Krsna as well as
to the lotus feet of the devotees of my Divine Master.

Humbly,
Swami B.S. Govinda

Sevaite President-Acharyya
Sri Chaitanya Saraswat Math, Nabadwip

Chapter 1
The Question

yac chrotavyam atho japyam yat karttavyam nrbhih prabho
smarttavyam bhajaniyam va bruhi yad va viparyyayam
(Srimad-Bhagavatam 1.19.38)

King Pariksit asked: "We are exercising our senses in this plane but
what will be most beneficial for us? We are receiving things from
outside to meet the demand of our internal self, but what will be the
best utility of our senses? Which things should we imbibe within
ourselves for our best interest? We are always accepting something
from the environment for the inner interest. Now how should we
utilize our senses, the channel of our knowledge, that they may best
help our inner interest?"

Pariksit Maharaj put his question to Sukadeva, and Sukadeva accepted
saying,

variyan esa te prasnah krto loka-hitam nrpa atmavit-samrnatah
pumsam srotavyadisu yah parah
(Srimad-Bhagavatam 2.1.1)

"Yes it is a real question because two inherent signs of enquiry are
here. Firstly, it is a general question: to find the solution is necessary
for every one of us, and the answer to it will help us all. Secondly,



one who already has proper knowledge of his own self will also accept
this question to be most relevant. So, one sanction comes from the
subjective realm, and another sanction is that it is good for the whole
public. Such questions are real questions of universal interest, the
solution of which will help every one of the enquirers, and not only
with any partial or provincial solution, but with the absolute solution
which will help solve the problem of the whole. litiee question that
should be asked by anyone and everyone in this world. So, yes your
question is bona fide. It will solve not only your problem but it will
give the general solution to the whole problem of the entire  world.
This is the question to be solved, the only question. The general
population do not have any perfect knowledge and so do not know
what is what, therefore their enquiry may be faulty. One may
therefore conclude that the public are always wrong. Since the masses
are ignorant their questions may not be the proper ones. The demand
of the majority may be erroneous. It cannot be admitted vbat
populiis vox dei."

So it is necessary that there be intrinsic purity in the question.
Therefore Sukadeva said that those who really understand their own
position will also accept and give their sanction to this question as to
what is our best benefit and how we can utilize our senses to draw
knowledge from the environment so it will help us to the best
advantage. It is passed by the subject-committee of the higher section
who have faultless knowledge. They are infallible and they will give
their sanction that this is a relevant question.

Sukadeva Goswami continued, "So, from two sides, from the upper
and lower, they will accept your question as relevant. | am going to
answer. You try to listen with perfect attention."

srotavyadini rajendra nrnam santi sahasrasah apasyatam atma-
tattvam grhesu grha-medhinam
(Srimad-Bhagavatam 2.1.2)

"Oh King, there is no end of ways by which we can utilize our senses.
There are thousands of engagements by which all the senses are kept
so busy that they find no time for leisure. They are mostly all engaged



in serving those that do not know the true necessity of the real self.
Those who do not know their own want and home are travelling in a
foreign land endlessly working to try to satisfy their curiosity. There is
no proper diagnosis but they are very busy in treatment: that is the
situation to be found in the world. But self-realizatiatma-tattvam,

is such an important thing."

One of proper, normal understanding will therefore accept the
necessity of revealed truth. Revealed truth does not rely on the
majority consideration of the abnormal thinkeé3sauta-panthaneans
revealed truth, and that must come from the perfect realm: from God
Himself. So here is established the indispensable necessity of the
Srauta-pantha,the method of revelation. It must come from the
perfect realm, fromsarvajna,from the quarter of omniscience. We
find that there are thousands of engagements in those that are
unconscious of their own real interest. They are very busy, but very
busy about nothing. What do we see if we look around?

hidraya hriyate naktam vyavayena ca va vayah diva
carthehaya rajan kutumba-bharanena va
(Srimad-Bhagavatam 2.1.3)

"At night we see two things; either sleep or playing with women. And
the the day-time is spent either in search of money or by serving the
relatives."

dehapatya-kalatradisv atma-sainyesv asatsv api tesam
pramatto nidhanam pasyann api na pasyati
(Srimad-Bhagavatam 2.1.4)

“In this world we tend to group with those we can exploit. We are
surrounded by those who supply our sense enjoyment, our sense
pleasure. We are fully engrossed in their interest and only use them
for our own sense pleasure. We are so much engrossed in that sort of
false duty that we have not the leisure to find out about our own death
that is drawing near towards us. Seeing, but not seeing. It is a plain
thing: everyone is going to the jaws of death with the mood, | see but
still I can't see. | don't care to see and so | don't see. And this is the



peculiar position | hold now. The danger, the final danger is
approaching and | am asleep to that. | don't care to take notice of that
greater duty.' What can be more strange than this?"

King Pariksit had only seven days more to live but Sukadeva
Goswami told him: "You say that you have no time, only seven days.
But that does not matter at all. Seven days is time enough, only the
necessity is your particular attention for the solution. Only a moment
is enough. There are so many trees, mountains and hills, they are
living years and years, ages after ages, but to no benefit. So what is
the necessity of such a long life? It is not a question of longevity or a
guestion of time but what is necessary is the attention to one's own
self: 'What am | and what is mine?' With that sort of attitude our
attention will be drawn to our own real interest. That is the factor, and
not the question of time. There is enough time."

So seven days is enough, but the peculiar necessity is to find out how
our attention can be drawn towards the reality. When that is
discovered, then and there our real interest will be satisfied. And only
by sadhu-sangathe association of the higher, highly realized souls, is
that possible."

khatvango nama rajarsir jnatveyattam ihayusah muhurttat sarvvam
utsrjya gatavan abhayam harim
(Srimad-Bhagavatam 2.1.13)

In history we find a precedent in Maharaj Khatvanga. He had only one
moment left of his life but he so perfectly engaged himself that he
gave himself for ever to the Lord. Without any reservation he
surrendered to the feet of the Lord and he achieved the desired end.
He achieved Hari. And who is Har&Bbhayam:when we get Him,

then all apprehension, all fear and every undesirable thing will be
vanquished for ever. That is the meaning of 'Hari.' 'Hari' means
saccidanandaeternal existence, perfect consciousness and also the
fulfillment of life in ecstatic joy. Maharaj Khatvanga achieved all that
within a moment!

sarvva-dharmman parityajya, mam ekam saranam vraja



(Bhagavad-gita 18.66)

So the problem is, how can we surrender, giving up our mundane
attraction and our ignorance about our own interest? How can we
jump into the Absolute Good - the ocean of our real interest? That is
the problem and our questions should be of such a general character.
Only there is this one question.

It is admitted by all that everyone wants the maximum happiness
whether he be a stone, a tree, or any species up to the demigods, the
rsis andmunis: That is the only thing to be aspired for. Then how to
attain it? What and who is the Lord? That is to be discussed and
conceived. What is He? What am |1? What is my end? How to reach
the goal? What is the destination and how to reach the destination?
Sambandha, prayojarendabhidheyalUnder these three headings the
Vedic Scriptures have discussed the whole problem. Who am 1?
Where am |? Then what is my best benefitNthe goalNand how to
attain it?

Divine relationship, practice and objectiveddmbandha, abhidheya
andprayojanaNit isall to be discussed under these three headings.

This is the general question. It is the question of everyone. It is not
any partial thing and it has nothing to do with any sectarian or

provincial interests, or anything of the kind. No such things can come
against this campaign of the Gaudiya Math. Mahaprabhu began His
campaign against MayaNmisunderstandingNand, to the conscious,

saner section, that is the very thing of general demand in the world.

The standard is not with the insane but it is with the saner section;
they all will welcome the movement that was inaugurated by Swami
Maharaj over the whole globe. And our Guru Maharaj began that
attempt to attack Maya, the illusory energy, and to devastate and
smash it. This igirttana, this is preaching.

This is Harinama. And Mahaprabhu came here with this: "Don't fly
away, don't run away for fear of Maya, misunderstanding. Ultimately
it is misunderstanding but you want reality, so why should you be



afraid? Your basis is a real on - you are standing on fundamental
reality so you should not be afraid and run to the jungle or to the cave.
Even there, you will also always be afraid that Maya will enter. That
is not being a bold soldier of theankirttana party fearlessly
wandering through the length and breadth of the world and chanting
about Krsna, about truth. Truth! Take up that missionary work and
Maya won't venture to approach you, for Maya is misunderstanding.
By repeating your Krsna consciousness to others you will generate the
truthful consciousness. With the help of Krsna consciousness you will
be able to do away with everything infectious by spreading and
distributing the disinfecting substances. That will be your duty. Be an
agent of the disinfecting section who are throwing around the
medicine to disinfect the infectious area. Be such an agent and thereby
drive away infection from all around. If you go on in that way then
infection cannot approach you. Because you are distributing
disinfectant all around you, the infection cannot come to attack you,
and at the same time others will also be saved."

There is only one necessity: the necessity to spread Krsha
consciousness. And our object Fsema. Premameans to acquire
more energetic tendency to spread higher and higher levels of Krsna
consciousnesdasa kari' vetana more deha prema-dhana:

Premawill help us more intensely to engage in serviceNto serve, and
to get the remuneration &ema.The nature oPremais that it will
excite us more and more for service. It will move in a circular way:
what we receive as remuneration will be the tendency to produce more
service to the object of our reverence. Thdrsma. Premas not a
separate thing from service, but it will help us more and more towards
service. So it is continuous, it is dynamic. It is not that, "I have
acquiredPrema,now | am like a king and shall enjoy itNnow there is

no longer any necessity of service." Such a stage will never come,
ratherPremawill promote the speed and quality of the service. Love
will actuate us more and more towards the service of the object of our
love. So service will acquir®rema, and Prema will induce us to
serve. That is our object of life.



Chapter 2
Finer than Matter

We find that certain Scriptures such as tbpanisadsgive mere
Statements with no rhyme or reason; with no explanation or
certification attached. This is because such knowledge is meant for the
higher level where there is no possibility of any deception. whatever is
said there is taken by the listeners as complete truth. There is no room
for doubt because in that higher civilized plane there is no possibility
of any deception. Thepanisadssay: "This means so and so," and the
natural response comes, "Yes, it is so." There i&r@ (reasoning),

and no doubt or anything of the kind because the very plane itself is
such that deception is unknown. So, in the case ofVéda and
Upanisadsve are cautionedacintyah khalu ye bhava na tams tarkena
yojayet."Don't take your reasoning and doubt into that higher stage. It
IS unnecessary there where there is only plain speaking and fair
dealing with no trouble from anyone wanting to deceive another.
Deception and unfair dealings are unknown there." This is the level of
the Vedasand Upanisadswhere rhyme and reason are unnecessary.
But in a lower stage, th&8mrtiand Puranascome to give their advice

in another mood. ThBuranasare like friends, advising, "Do this and
you will be benefitted." They give examples, "This person acted in
such a way and received a good result; but this other did bad things
and a bad result followed. So, my friend, please leam from this."
Then, theSruti comes to our help by showing us how to apply these
trulths in our everyday life.

The kavyaalso approaches us and comes in a very sweet manner like
an affectionate wife to advise: "Do this, it will be very good for you.."
But theVedadake another approachcintyah khalu ye bhava nastam
tarkena yojayet.This subject matter does not come within the
jurisdiction of doubt, reasoning and so on. Don't drag all these worthy
things into such a sphere."

In a lecture | gave an example to illustrate this. A mother gives a
sweet to her son, she puts it in his hand but he says, "Oh, it may be
poisoned! | must go to the laboratory and examine it." It is a



deplorable thing and a very low type of civilization where such an
attitude prevails. But in such a plane where affectionate and fair
dealing is unknowntarka, vicaraandyukti (discrimination); doubt,
examination and inspection are all present. But that is really a filthy
life. There isKrsna-smrtiand its oppositejeha-smrti.

deha-smrti nahi yara, samsara-kupa kahan tara, taha haite na cahe
uddhara

(Sri Caitanya-caritamrta, Madhya 13.142)

One who is unconscious of his material body has no worldly material
connection. We are conscious of our material body and therefore have
come in connection with the atmosphere of the material world. If we
are independent of this material body then we have no connection
with the mortal world. This is the medium between the material world
and theatma,the soul. The mental system makes the first connection,
then comes this body consciousness.

After Sukadeva Goswami finished giving ldeagavatadiscourse, in

his conclusion he gave warning to the audience, especially Pariksit
Maharaj, tvam tu rajan marisyeti, pasu-buddhim imam jahi
(Bhagavatam, 12.5.2).

"Oh King, do not think you will dieNgive up this animal
consciousness. Eliminate it fully from your thought and do not allow
your attention to come down to any material conception.
Remain in your own soul conception. Take your stand firmly there.
Why do you allow yourself to come down to the conception of this
matter. the world, your body and all these things? It is
unnecessary. Don't allow your attention to come down to material
consciousness, you are independent of that. Think of your soul, its
higher achievement and prospect. Your transaction must be all
upwards; stick to that. You, the soul, are independent of these.
Free from matter you can live and move very happily. To think it not
possible to stay without a body is animal consciousmess)-buddhi.
What is this! Why do you allow yourself to come into this
consciousness of matter which is mortal? Don't allow yourself to come
down, to have experience of this material world. This is animal



consciousness. You must kill it, butcher Tvam turdjan marisyeti,
pasu-buddhim imam jahi.To think, T shall die is animal
consciousness. Just Kill it once and for all. At the same time try to soar
up from soul to over-soul, and beyond to the Narayana conception and
onwards to the Krsna conception. Try to live in the connection of
Vraja and the Divine Damsels there who are all serving Krsna.
Consider how they are so recklessly engaged in serving the sweet will
of their Lord. Each one of them is always prepared and is the emblem
of sacrifice."

In Hitler's army there was a suicide squad who were always prepared
for anything and everything. Similarly the Vraja Gopis are ready to
give up everything for the slightest satisfaction of Krsna. They are
prepared to sacrifice at a second's notice not only their whole body but
their entire prospect of everything in their connection. Fully risking
everything, they have this highest standard of preparedness for the
service of Krsna - and that is the highest standard of life. In them we
find sacrifice to the extreme. Sacrifice for the good, sacrifice for the
Absolute Good, the Absolute Beauty, Bliss and Ecstacy. Your abode
will be very near to Him according to your degree and intensity of
sacrificing attitude. This is the close approach. By sacrifice we live.
By enjoying we lose. By serving we thrive and by enjoying we lose.
And the position of renunciation is zero: no loss, no gain - but in
comparison with the positive acquisition it is loss. When there is no
gain then that is a loss. Renunciationykti, salvation, mere liberation

- by whatever name it is called - is a loss in comparison with the
positive attainment of a servitor.

Reality is for itself. It is for nothing else than He. We are for Him -
our existence is meant only for Him. Our purpose is to serve Him. He
is the integer. He is existing. He is all in all, and we are all
subservient. So we are to dissolve our body consciousness, this animal
consciousness.

In a dream a man may see that his beheaded body is fallen before him;
but that does not affect his existence or his perception. The soul has a
similar connection with this world. It is not affected. In a dream he

may see that although his body may be pulverized and the earth vanish



from under his feet he remains unaffected. Similarly the soul's
position is independent. It is not dependent on material existence but it
thinks that material things are indispensably necessary to maintain its
existence. But this is wrong and a concoction. To stand on a material
conception is not necessary for the soul. Although that worldly
conception seems to be so very indispensable for our being, it is not
so. We are independent from matter. Even the mental existence is
independent of this gross material existence what to speak of that of
the soul. Soul has nothing to do with this matter which is a foreign,
concocted, dream-like substance. Rather, the material conception is
poison to the soul and is drawing him in the opposite direction from
his real interest.

The Mayavadis and the Buddhists consider that with the dissolution of
the material conception nothing remains. And Sankara says that only
some non-differentiated consciousness remains in which no individual
conception can stand. But the Vaisnavas say, "No, there is a world of
reality made of higher stuff than your soul. Your soul is made of
vulnerable consciousness, but there is a world of invulnerable
consciousness. If you can manage to enter there you will be happy,
and only with the interest of rendering service there can you gain such
entrance to that land. That sort of adaptability is within you. That is
your svarupa,your true nature. The adaptability to the positive life is
inherent within the soul. You are to blossom and bloom and when
full-blown you will reach the Goloka stage."

Wrongly, we have adapted to matter and this has drawn us into the
negative side, therefore we are wandering in different stages. This
fallen condition is not only unnecessary but is injurious to the soul.

Just as by taking water from in front and sending it behind him a
swimmer we can make progress, so also by hearing and chanting, we
can make progressSravana-kirttana-jale (Chaitanya charitamrita,
19.152).We are to hear, and what we acquire we are to distribute to
others. A swimmer makes quick progress by passing behind him the
water in his front, similarly, in spiritual terms we are to receive from
the capitalist and deliver that to the custome$savana Kkirttana,
sravana, Kirttana..By imbibing and exporting we can make good



progress and the Absolute Capitalist will supply as much as the
customers can receive from Him. This is Mahaprabhu's advae
dekha, tare kaha 'krsna'-upadesa (Chaitanya charitamrita, Madhya
7.128): "Deliver these goods to anyone and everyone and new light
will come to you which in turn you are to distribute to others. In this
way you will have a dynamic and progressive life and there will be no
shortage of higher backing."

Swami Maharaj invoked assistance from Krsna. He petitioned Him,
"Please come to my help. | have been ordered by Your favourite to do
this duty. Please help me. After finishing this duty | shall again join
Your play in Vrndavana. There we shall play; we shall run, we shall
jump and we shall do anything and everything in a boistrous way
together. But for now | have some duty which is necessary to
discharge and that duty has been ordered by Your most favourite
person. If You help me to carry this out then Your friend, that most
favourite friend, will be pleased with You and so You will get some
advantage thereby!" In this way he made his petitkaspna tava
punya habe bhal)You will acquire good merit if You help me!"

Krsna supported Govarddhan Hill with the little finger of His left
hand, and afterwards His friends, the cowherd men and boys told Him,
"You did not hold it alone, we also helped You with our sticks! Be
reminded of it. You could not do it alone!" They share the pleasure,
and also they do not care to think about His extraordinary majesty,
power and so forth. They feel, "He is one of us but very beautiful, and
we cannot live without Him. We don't know why it is, but somehow if
He is not in our midst we are all lifeless, and when He comes we
become enlivened like anything." He is their very life and they
consider, "He possesses some peculiar power no doubt, but still He is
one of us."

If they should hear that He is God, then, "No, no, He can't be God, wo
don't admit that. Rather He is our friend. Who says He is God? We
don't care for such grand claims. He is our friend, our very charming
friend."”

Mother Yasoda also thinks, "He is my son but some people don't like



that | live in peace, so they say He is God and He is this and He is
that. Why do they say such things? He is my child but they are so
jealous and envious that they do not like that | may stay living
peacefully with my son and husband. They are so envious that they
say He is God and He is so-and-so. No! Simply He is my child, only
they are unable to tolerate that | have such a beautiful child and
therefore they air so many different types of speculation. | don't like
these things and this is all a little ominous for my child. Why should
He go to be a god? Human beings are relalhera yateka khela
sarvottama nara-lila nara-vapu tdhdra svarilpdahaprabhu taught
that the human society is so valuable because Krsna is originally in
this form. This human society is created after His original social style
and therefore it is so importansarvottama nara-lila, nara-vapu
tahara svarupa.

It is accepted in this world that the human creation is the highest. But
the materialists all think, "We are masters of the fossil world. We
don't have to give any explanation for our activity to anyone. We are
the masters." That is the materialists' scientific standpoint. But
sometimes they are afraid, "If higher cultured people arsukra-
grahaor any other star, should they come here, then we are nowhere.
If in a flying saucer they should come once to attack us with any new
types of weapons then we are nowhere."

But before this they may fight with one another with atom bombs and
destroy everything. Suicidal! This is, after all, the suicidal plane, the
discordant plane where one cannot live without devouring his
environment. That is the law of this land. If you want to live here then
you must devour your environment otherwise you can't survive. So it
is the suicidal plane. One is eating another and only then he can live,
that too is only for the time being. So is this a proper land to live in?

PrasadaNthat is the highest solution! The principle necessities of any
life here in this world are to preserve and to propagate. Our first
priority is to preserve, and for self-preservation we create havoc in the
environment by exploitation. The first principle of exploitation begins
from the urge for self-preservation, and that means eating. We are to
adjust our dealings with the environment in our most primitive



necessity which we can't avoid in order to keep body and soul
together. So if we can solve this one difficulty, we can almost solve
the whole problem.

Prasada-seva korite hoya, sakala prapanca jayaRrila
Bhaktivinoda Thakur says that the key to the solution of the whole
problem of this mundane life is lrasada.The first necessity of life

IS eating, and if we can solve that problem, we have solved the whole
thing. Prasada-seva korite hoya, sakala prapanca jaydie most
important thing is to learn how we should tdk@sadamto maintain
ourselves. Our life depends mainly on that.

To live here we cannot but consume, and we cannot but create
devastation in the environment by our eating. If we go to
consume anything, even plants, grasses or seeds, then microscopic
creatures are being killed. So the question is how to get rid of
this reaction? It is said inSrimad Bhagavad-gita (3.9):
yajnarthat karmano 'nyatra, loko 'yam karmma-bandhanatéshall

get relief from that reaction only if we can successfully connect
everything with the Supreme Satisfaction, with Him whose pleasure
all existence is meant to fulfil. So, in the taking of food, really
we are to be conscious that we are collecting the ingredients for
His satisfaction, and then cooking and offering to Him for His
satisfaction - that should be our real purpose. And then because our
whole life and energy is for serving Him, we need energy and must
take something out of that. But the main point, the real substance
of the transaction will be to collect, cook, and offer to Him
according to His will expressed in the Scriptures. That is the first
step, and only after the foodstuffs have been offered to Him shall
we take anything ourselves. This will help to make us always
conscious of why we are taking. We are taking because we want only
to serve Him. Furthermore, whatever has been accepted by the Lord,
the 'poison,' the bad reaction, will have been absorbed and digested
by Him just as in the case of Mahadeva who drank the poison
generated from the Ocean of Milk.

Krsna is absolute and can digest anything. Not only that, but those
things which have been consumed in His connection also receive



promotion, so actually there is hamsa,violence. What appears to be
himsais not really so, because those whom are apparently violently
treated actually receive a high promotion through connection with the
Supreme. In addition whoever has been instrumental in fulfilling that
connection will also receive some reward. So the devotee must think,
"What shall | take? | won't take anything from the world, | shall take
only from my Master, as His grace. It is His grace. His free grace to
meN Prasada."

The word Prasadameans 'kindness,' ‘grace." The devotee will feel,
"Whatever service | do, | am not expecting anything to be paid to me
in return. It is a free transaction. And whatever | receive is only His
grace. So | shall takd’rasada, then | shall be free from all
entanglement of action and reaction even though | am in the midst of
it. Because it is a fact that with every action | must disturb the
environment, then if all my actions are meant for Him, the Supreme
Lord, there will be no bad reaction coming to me, but rather the
opposite reaction will occur and help not only me but those that were
offered also. Through me, through myself as a centre, such waves
will emanate that will help others to progress in their path of
purification."

So, through the godliness in his heart, everyone must be a purifying
agent. God is on the throne of the heart, and from there He will
emanate such. a fine ray which will purify not only that person's heart,
but also the environment. 'Vaisnava' means a purifying agent who
emanates goodness, absolute goodness, everywhere - through his
movements, his words, his actions, everything: deed, thought and
word, kaya, mana, vaky# Vaisnava is an agent of auspiciousnéss;
vaisnavah bhuvanamasu pavitrayarthere are so many Vaisnavas,
and by their chanting the Holy Name, by all their practices and by
their whole lives, they are like so many purifying agents.

By proper knowledge, proper dealings and proper conduct they set
everything in ifs proper position and create adjustment in the domain
of maladjustment. This world is maladjusted, and the balancing
agents, the unifying factors, are the Vaisnavas. Just as there is a germ,
a virus which spreads a particular contagious disease, so there must be



the opposite of that, something which emanates only a pure and
healthy atmosphere, and that is the Vaisnava.

Chapter 3
Personal Glimpses

Devotee:Please can you tell us how you happened to meet your Srila
Guru Maharaj, Srila Bhakti Siddhanta Saraswati Thakur?

Srila Guru Maharaj: There is some background to our first meeting.
When | was at school | had some appreciation for the students from
East Bengal because | had heard from one of my cousins about their
sacrifice for their country and so forth. So during my college days |
would take my seat in that hostel where they generally lived. When |
came in the association of the students there | found there to be two
sections. Many were studying medicine. If any patient was admitted or
any other physical duty was required one section would immediately
run to meet those requirements. Another section was inclined to be
engaged in meditation, chanting the Holy Names, d@agdhya
(worship), and so forth but they would hate to attend to any patient or
other such duties.

My own nature was inclined to both kinds of duties, and when | was a
fourth year student | suddenly met a boy from the first year who was
similarly inclined. He would engage himself in meditatisandhya,

etc. He would take the Name and sing the praises of the Lord, but also
if any patient should be admitted he would forget his class and studies
and attend to him. That attracted me towards him and | tried to gain
his association.

One morning we were going to the jungle to collect twigs in order to
cleanse our teeth when in the course of our talk he said suddenly
about his father. He referred to him as, "That gentleman." | protested
that it was disrespectful to use such a term for his respectable father.
Then he said, "Yes, | should not have mentioned in that way in your
presence, but ultimately it is really so. Where was | in my previous
lives? Only he is a 'gentleman' to me because it is only in this life that
| have come in his house."



Somehow that touched a fine chord in me and | began to think, "Yes it
is right. Nobody can stay here; not the father, the mother, the brothers
or even this house. Everything is temporarily connected and | am
wandering in eternity." That sort of impression came in me in a very,
very intense form, and the whole world became as if it was just
empty - fully empty. At that time that boy anyhow connected me with
the life of Mahaprabhu.

Presently | was given a publication about Sri Chaitanyadeva by the
gentleman who founded the Amrta Bazar Patrika newspaper. Into my
thirsty mind | drank fully the life of Mahaprabhu with much pleasure,
and my attraction was drawn to Him. | also think that from my
previous life there was some attraction. | found that my mother's
family had some connection with Mahaprabhu but my father's family
were anti-Gauranga. They were strictgmartta  brahmanas,
worshippers of the Sakti, or Goddess, and logicians ofntfaya
school. But somehow, | had connection with Gaurariga and then |
came to want a good connection with the His devotees. | searched for
such asadhuto accept as my Gurudeva, but | was not satisfied and in
due course | went to study law in Calcutta. Then, leaving college |
joined with the non-cooperation movement of Gandhi. | joined
temporarily because | considered that my fate was already tied with
Mahaprabhu and therefore could not give anyone my whole life's
energy. After six years the movement allowed me temporary leave.

| was in search of a Gurudeva. The founder of Bharat Seva Asram was
the same age as myself. His name was Paramananda. That boy whom
| had met in college was connected with him and so | also met him,
but he was &armmi.He tried his best to take me within his fold. |
answered him, "No, my head is already sold to Gaurariga
Mahaprabhu."

He said, "Yes | also recognize Gaurariga Mahaprabhu to be the
highest, but first it is necessary to follow theiragya, the
indifference and renunciation of Buddha, then the discussion of the
Vedantaof Sankara, and after that the highest isRnemaof Sri
Chaitanyadeva. Without following each step, tRaéma would be



misunderstood by the ordinary section."

He explained in that way, and of course | was very much pleased to
hear him giving such position to Mahaprabhu. But | put to him this
guestion: "You say that first we must pass through the stages given by
Buddha and then Sankara and only then come to Chaitanyadeva, but
Chaitanyadeva did not say, 'If you want to come to Me, come through
Buddha and Sankara and then to Me.' Rather He said, 'Wherever you
are you can take the Name with the company ofst#uhuand in that

way you will come to Me.' He did not say, 'First become Buddhist,
then become Sankarite and then you will come to Me.' He did not say
s0." He became silent.

| asked him, "If you have som&ddhi, you please say where is my
Gurudeva." Then he gave some idea: "Go to that particular
gentleman." By his request | went there but that man was not present.
Then one day | found that there was a placard advertising a one month
festival in the Gaudiya Math at No.l Ultadingi Junction Road near
Poresanath Temple. | went to visit that place thinking that having the
name 'Gaudiya' they must have some connection with Sri
Chaitanyadeva, and | found, "Yes, they are educated men. It is a
gentleman's association and they are well studied in Scripture as well
as being very good practitioners."

In our family of course there was no intoxication and they followed so
many other pure practices, and | found also such conduct there at the
Gaudiya Math. But what attracted me most was their deep knowledge
of the Scriptures. | had done some studying but still | felt myself to be
in a lower position concerning knowledge of tBéagavad-gita,
Bhagavatam,Sriman Mahaprabhu, etc. Their high regard for the
Scriptures attracted me very much. | began to go there to hear, and
gradually became inspired.

| had some objections in the beginning but | found that what those
devotees gave was correct, and my conception was wrong. In this way
| gained understanding and inspiration by hearing more and more.
Whenever anything was said to them from the Scriptures they would
come to listen very carefully. But if something was said quoting
Aurobindo, Vivekananda, Ramakrsna, Gandhi, etc. it was summarily



rejected, "No, no, we have no time to lose. We have no time to waste
to hear all this." But whenever there was reference to any Scriptures
their reaction was, "Yes, what do you say? Please express it."

What attracted me most was that they had within them such devout
appreciation for the Scriptures and for the risis, as was also in me
perhaps to an overflowing degree. Thereby gradually | discovered the
real meaning oSrimad Bhagavad-gitéor which already | had great
appreciation and reverence. | was pleased to find that they are very
much part of this Mission and | learnt amongst other things that Sri
Chaitanyadeva and Stiaitanya-caritamrtaare the highest authority.

| then entered into the Mission. Whatever misunderstandings | had,
gradually cleared. | was converted, so much so that even the senior
men used to ask me, "What Srila Prabhupada has said, please repeat it
for our clarification." And | would repeat, reproducing for them what |
had heard from Srila Prabhupada, and they were satisfied. In this way

| came to such a position that generally the educated section began to
say, "Sridhar Maharaj can represent the things very well."

One respectable gentleman similarly said, "In a very concise form he
can represent the very substance and without any excitement."

There are some who when they say something show signs of
excitement, but in a sober temperament | would try to deliver the
substance using only a few words. | was not very pushing, not
forward, but rather my nature was to hang behind. | would not try to
go ahead and be in the front, but it would be as though | was playing
from behind. That was my nature, keeping myself back, and more
busy for my own realizations as to the meanings of the diffelekds

of Srimad-Bhagavatam, Sri Caitanya-caritamrtam, dékenerally |
would meditate on the meanings of the varislagas.Sometimes also

| would perhaps receive some new illumination and understanding
concerning the meaning of the higher plane. In this way | passed my
days.

| first came across Swami Maharaj a little later in Allahabad when he
was the agent of Kartti Bose of Bengal Chemicals. Then in the
Bombay Math also | had his company for a long time. But the main



association | had with him was in Calcutta after the departure of our
Guru Maharaj. | opened a centre there in the house next to his, which
was also owned by him. Downstairs there was a laboratory and on the
first floor there were four rooms that | took on sublease from him. |
stayed there for some time. He used to come almost every day and we
had discussions about the inner meanings and teachiiismgavad-

gita. Briefly we discussed other things also, but mainly our
discussions were based on BBleagavad-gitaGovinda Maharaj was
there all along. Hari Charan Prabhu was a newcomer then and he also
was there for some time. Govinda Maharaj was very much liked by
Swami Maharaj who often mentionéd,saw him as my child."

That was how | became connected with the Gaudiya Math and joined
in the Mission.

Devotee: Srila Guru Maharaj, what inspired you to compose the
book Sri-Sri Prapanna-jivanamrtam?

Srila Guru Maharaj: Much later when | left the association of the
disciples of our Srila Prabhupada to live alone, | felt some sort of
helplessness within me. | knew th&arandgati,surrender, is the
indispensable necessity in the life of a devotee, and felt, "I have left,
or somehow or other | am excluded from the company of
Prabhupada's association. | am helpless Sawandgatimay come to

my relief." So | especially came to thirlaranagatiis the basis, but
what isSaranagati?"

On reading Bhaktivinoda Thakur's booRaranagati, this point
impressed me most. He wrote,

sad anga saranagati haibe yanhara tanhara prarthana sune sri
nanda-kumara

"If you want Nanda Kumar, you must have this six-fSaranagati*,"

| wanted to culture that, so at that time after coming to live alone |
recollected all | had imbibed in my Math life, and also consulted about
Sarandgati in Hari-bhakti-vilasa, in Jiva Goswami's Bhakti-
sandarbhaand in the Ramanuj@ampradaya'svritings. | then tried

to collect it all together and arrange it in a particular way as | thought
best. In this way | began to write the bo&ki-Sri Prapanna-
jivanamrtamthat it may also help others who might come in such a



position as mine. That was the real reason.

The six limbs ofSaranagatiare: i) acceptance of the favourable; ii)
rejection of the unfavourable; iii) full confidence in the Lord's
protection; iv) embracing the Lord's guardianship; v) full self-
surrender; and, vi) surrender in humility.

Devotee:What is the meaning of its title?

Srila Guru Maharaj: The title Sri-Sri Prapanna-jivanamrtammeans,
prapannanam, jivane, amrta-svarupatilhe nectar in the life of the
surrendered souls." This was my conception from the beginning -
prapanna-jivanamrta - that those who have come to take this,
to feel it, this will be like nectar to them. To those who have
surrendered, it will be nectar tbem,but others, the ordinary people,
may not appreciate it.

It will be the nectar in the life of those who have surrendered, those
who have the readhikara,the proper qualified standard of faith to
receive it. Srila Jiva Goswami wrote, "Those who have faith in the
Veda,in Srimad-Bhagavatamand such thingsthey are to read this
book; otherwise, | put a curse, that those who do not have such faith
should not come to read my book." Jiva Goswami has written in such
a way: "You unbelievers won't come to touch my book. You who are
unbelievers, it is not meant for you! It is only for those who have faith
in such things. Others are discarded. You, the ordinary public are
discarded. You must not touch my book because you will
misunderstand it."

This is also a custom of proper behaviour. If one goes to venture to
read such things, at least he must approach with some caution, and not
with the mood of curiosity, "Oh, why does he say this?" for that will
be dangerous. Sadhikari nirnayaN that whoever will come to read

the Veda,if he has not attained the standard, he will misunderstand, or
mutilate it.

Paroksa-vado vedo 'yam, balanam anusasanam (Bhagavatam,
11.3.44)."The Vedic purport is presented in an indirect, veiled manner
in order to instruct undisciplined, childishly foolish persons."



In his Uttara-mimdmsd othe Vedanta-sutraVedavyasa has written
athato brahma-jijnasaSri Sankaracaryya says that in relation to this
aphorismathatoN meansanantaramN'after this.' After what? "After

one has attaineflama, dama, titiksaall these qualifications. One who
has qualities such as having controlled his senses and his mental
speculations(Sama, dama)having a very tolerant and persevering
spirit (titiksa), and so on, he will come to study this book. After he has
acquired a certain grade in such qualities, he will come to study this. It
IS not for the ordinary people who will misunderstand, misinterpret
and mutilate it thus creating trouble in society." So for the benefit of
society Sankaracharyya says that only such persons will come, and
they will gain a clear and proper understanding. They will then preach
that to the public in particular instalments and all will be benefited
thereby.

Ramanuja says, "Noathato does mean thatAthato means, 'after
finishing thepurvva-mimamsa a¥aimini.' There ipurvva-mimamsa
(primary teaching) andittara-mimamsahigher teaching). So, after
one has finished the course ptirvwva-mimamsathat is, niskama
varnasrama-dharmmahe will then come to understand the study of
this uttara-mimamsa. When he has finished successfully the
karmmadhikarehe will come to enter intjmanadhikaraand that will

be beneficial to him." This is Ramanuja's opinion.

And Baladeva Vidyabhusana says, "Whoever he may be, whether a
karmmior jnani, athameans he must hawat-sanga, sadhu-sanga.
From any position, if he can get the association of a preguiinu,he

is qualified to study this book and he will understand the real
meaning."

So everywhere there is consideratioradhikarN that is,yogyata,or
fitness.' He must acquire the standard of qualification, then he will
come to tackle the particular plane, and he must have healthy
association.

Devotee: Our Guru Maharaj, Srila Swami Maharaj Prabhupada, used
to say,athathomeans, "now that we have come to the human form of
life," "after coming to the human form of life."



Srila Guru Maharaj: But the human form of life alone is not
sufficient. Sat-sanga, sadhu-sanga,is necessary, sad-guru
caranasrayaAnyone who has received the grace claahucan have
that nectar, whereaga'o pada bhagavata vaisnavera sthaeeen a
brahmanamay not be qualified to enter into tBhagavatamSriman
Mahaprabhu said, "Go to a Vaisnava, from him you will get the real
stand-point oBhagavatanand how to approach it."

Devananda Pandit, a reérahmanaof noted scholarship, was a
'professor' oBhagavatamMany people used to come to hear from
him. But although a scholar, his stand-point was that of the Sankara
school. Srivasa Pandit also lived locally but he was an expert in the
real explanations dhagavatam.

Mahaprabhu suddenly one day said, "Oh, that Devananda Pandit, he
teachesBhagavatanto so many students, but he himself does not
know its real purport. He is spreading poison in the name of
Bhagavataml shall go and tear up his books!" Inspired one day with
such a spirit Mahaprabhu suddenly ran towards that place, but Srivasa
Pandit, and others perhaps, stopped Him, saying, "No, no, this won't
look good for you."

Anyhow, on another day Mahaprabhu met Devananda Pandit and told
him, "You are teachingrimad-Bhagavatano the students, but do
you know what is there iBhagavatam?/ou yourself do not know
what nectar is there."

In a very ridiculing way, Mahaprabhu told him:

paripurna kariya ye saba jane khaya tabe bahirddese giya se santosa

paya
(Sri Caitanya bhagavat, Madhya 21.73)

"When one who has eaten and has a full belly goes to the latrine,
while passing stool he feels some relief, but you do not evethafet
sort of meagre pleasure! But $timad-Bhagavatanhere is such high
nectar, such high taste, but you, such a mean fellow with your mean
mind, approach th&hagavatamand teach it in such a filthy way.
What do you know aboughagavatam?"



On another occasion, Srivasa Pandit came to Beagavatanfrom
Devananda'sol, Sanskrit school. While Devananda was pronouncing
the slokas, Srivasa was understanding them in his own way thus
causing many feelings to come in him: sometimes he shed tears and
sometimes he shivered. Devananda Pandit told his students, "Oh, that
man has come to disturb us with ail these lower sentiments. Take him
out!" So, his students took Srivasa Pandit from there and left him
outside; but that enraged Mahaprabhu.

Later on Mahaprabhu's intimate devotee, Vakresvara Pandit, came to
Devananda's house. He came and had a private talk with Devananda,
and Devananda was converted: "Yes, | did not know that such
meanings may be found Brimad-Bhagavatan.was influenced by
Sankaracharyya's teaching that Brahman is all-in-all, therefore |
considered these topics Bhagavatam tdbe all saguna,all under
Maya." So, when Mahaprabhu after five yearsarinyasacame again

to visit this area, Kuliya here in Nabadwip Dham, Devananda fell at
His feet, crying, "I have made such great offences!"

Mahaprabhu said, "Yes, but you have committed offences not so much
against Me as against Srivasa Pandit. Go and beg forgiveness from
him and you will be absolved from your offences."

kuliya-gramete asi' sri-krsna-caitanya hena nahi, ya 're prabhu na
karila dhanya
(Caitanya bhagavat, Antya 3.541)

In this way Capala Gopal and many others who had made so many
bad remarks abowri Chaitanyadev's conduct all came there to Him
saying: "We could not understand Your outstanding personality and
superiority, therefore we have unknowingly done much wrong against
You. Please forgive us."

Mahaprabhu forgave them saying, "Oh, no, no, there is nooffence,
everything is alright. Go away peacefully now."

So also, in the case of readirfyimad-Bhagavatanthere is this
guestion ofadhikaraand sat-sangaEven abrahmanamay not have

the proper position to understand, what to speak of teach, the
Scriptures. Onlysadhu-sangaNthe association of a good teacherNis



necessary to understand thastra.

Ragunatha Bhatta was the son of Tapana Misra and he lived in
Benares. Tapana Misra was a devotee and scholar. When Ragunatha
Bhatta went to visit Mahaprabhu in Puri, Mahaprabhu told him, "Don't
marry but serve your parents, they are Vaisnavas. When they pass
away, go to Vrndavana and live with Rupa and Sanatana. In the
meantime, readrimad-Bhagavatarander the guidance of a Vaisnava
teacher. From him you will get the real stand-point from which to
approach the subject in order to see what is its theme, what is its end
and so forth. Such a teacher will be able to give you real direction in
your study of all these matters;

ya'o pada bhagavata vaisnavera sthane.

Similarly Baladeva Vidyabhusana comes to say that a person may be
from any position, but if he approaches a proper guide, a Guru, he can
receive the capacity to enter into the meaning of the Scripture.

Devotee: What is the meaning dfhakti-rasa-patrain the following
verse?

eka bhagavata bada - bhagavata-sastra ara
bhagavata - bhakta bhakti-rasa-patra
(Sri Caitanya-caritamrta Adi 1.99)

Srila Guru Maharaj: This verse explains that there are two types of
Bhagavatasthe bookBhagavataand the persoBhagavata. Bhakti-
rasa-patrameans thesadhu,one who is living the life of 8hagavata.
Bhagavata-rasa-patraN means ‘one containing divingasam
pertaining to Bhagavan.' Living Scripture Bhagavataand the
Vaisnava isBhagavataThe Srimad Bhagavateés the Scripture, and
the persorBhagavatas also the Scripture.

Devotee:What is the specific meaning bihakti-rasa-patra?

Srila Guru Maharaj: Bhakti-rasa-patrameans a person who is ‘filled
up,' or a pot which is filled up withasaNraso vai sahHe is full of



anandam. Patrameans 'person’ as well as 'pot. There are two
meanings of the worpatra: it means both a 'pot, glass, container,' and
'the person who is also a 'container'.'

So, in the title of my bookamrtammeansN prapanna-jivanamrtam,

or prapannanam jivane amrta-svarupanfor those who are
surrendered, it is the nectar in their lives. It is the nectar in the soul's
surrender. It will sustain the surrendered souls diketam, nectar,

and they will live by taking that; it is their food and will give them
sustenance.

Devotee: We would like to hear from you, Srila Guru Maharaj, how
Nityananda Prabhu asked you to come here to Nabadwip and start
giving initiations.

Srila Guru Maharaj: Sometime after the departure of Srila Bhakti
Siddhanta Saraswati Prabhupada | was asked by some leading
members to take the position of Acaryya; but from the beginning | had
within me no impression or inspiration to do so. However when |
came to stay alone there was always some sort of hesitation in me that
my Guru Maharaj did not likenirjjana-bhajana, the separate
practising life. He liked that devotees would associate together and
engage irkirttana. But if | live in an association it would mean there
must be preaching and many newcomers will join, but who will give
them initiation? They asked me to take the charge of initiating but |
did not feel any inner inspiration to do so. | did not feel any urge for
that, but | was anyway passing my time in the cultivation of Krsna
consciousness.

Before | went to Vrndavana | had in mind that | would not stay there. |
felt that Vrndavana is for the higher devotees but | am of lower order.
The fallen should take shelter under Mahaprabhuamdradha-
bhanjan-pat(the place where all offences are forgiven) in Nabadwip,
So it was a foregone conclusion to me that | would take my shelter in
Nabadwip, and not Vrndavana.

By the grace of Nityananda Prabhu we can receive the grace of
Mahaprabhu. There is no other alternative for us, the fallen souls,



especially the beginnerddeno nitai bine bhai, radhd-krsna paite
naiN by the grace of Nityananda we shall receive the grace of
Gauranga and by the grace of Gauranga we shall receive the grace of
Radha-Govinda. That is the general wayNthe grand trunk road that
was even foretold by Lord Brahmasna bhakta haya yadi balavana,
bidhira kalama kathi kore khan khanNf a devotee of Sri Krsna is

very powerful, he can easily cut into pieces that which is written down
as his destiny."

Then when | came from Vrndavana to take my permanent residence
here at thiparadha-bhanjan-pathKoladwip, | thought, "I am going

to take my shelter in Nabadwip Dham permanently. Buamesvara,

the Master of the Dham, is Nityananda Prabhu, therefore before going
to Mahaprabhu's birthplace | must visit Nityananda Prabhu's
birthplace at Ekachakra and beg His permission. If He is propitiated
then | may live in Nabadwip Dham safely, otherwise it will be
impossible." So before | came here | went straight to Nityananda
Prabhu's birthplace and made my prostrate obeisances with the prayer,
"You arepatita-pavannsaviour of the fallen, and | crave Your mercy.
Please grant me permission to stay permanently at Koladwip in
Nabadwip Dham, that | may have my shelter there." At that time | had
already chosen this place at Gupta Govarddhana.

Whenever | fell flat with that prayer, at once some urge came in my
mind, "You are praying for the grace of Nityananda Prablhpatta-
pavanabut you are apathetic tpatita, the fallen, so how can you
hope to have His sympathy?" This suddenly came in my mind.
"Nityananda Prabhu ipatita-pavanabut | do not like to extend my
helping hand to others, so how can | expect His grace and mercy?"
That sort of strong reflection came in me and anyhow | put forward
my position to Him and came here. Also our Srila Prabhupada's nature
was always pressing on my mind: he was always againfna-
bhajanabut | was going to do that very thing.

Anyhow, | came here and for two rupees per month | rented a room
nearby and stayed there. During the day-time | readSHstraand
from evening | used to take the Holy Name, and after finishing the
chanting of one lakh (100,000) Names | would go to bed.



| took Giridhari with me from Vrndavana and kept Him on a small
throne in the room. | would cook something just once in a day, offer to
Giridhari and then take sonfrasadam.ln the evening | would also
take a littlePrasadamand in this way | passed my days. Unknown to
anyone | came to this place but gradually my Godbrothers searched
for me, and finding me, they began to come now and then. Some
began to stay and did not want to leave.

At that time when going through the books of Jiva Goswami | found
he had written that those who have money but do not spend it for the
Lord, they commitvitta-sathya. Similarly those who have some
knowledge and experience abobhakti, about Krsna and the
devotees, but do not like to help others, they conmara-sathyaAt

the same time | had in my memory from my early days a story from
the Puranaswhere it is mentioned that a particularahmanawas a

big scholar but he gave no education or help to anyone. As a result, in
his next life he received the body of a mango tree which bore many
beautiful fruits, but not even a single bird would touch them. Then one
day Anantadeva noticed the tree while on his way to see God. When
he enquired about it, the Lord replied, "He was a gpaatlit but he

did not instruct or give his share of learning to anybody. He was so
miserly in his scholarship that in his next birth he was put in such a
position as this tree."

Another thing also came to my mind, that a doctor is not omniscient,
but should he not try his best to cure a patient? As much as he has
capacity he must try to help, otherwise the world will be at a stand-
still. 1t is not that everyone will say, "Only if | have complete and full
knowledge will | approach to help another," for that is not possible in
this world. Everyone has some relative position. With this also coming
to my mind | began in a mild way to help. | decided not to engage on a
broader scale to would try to educate him in this spiritual line in the
minimum way, or to initiate. With this spirit | took my position here
remembering the inspiration fropatita-pavanaNityananda Prabhu
that came to me: "You must try your best to help those that in your
consideration are fallen."”

| was not fully reluctant, but | was not making any big attempt
because it is mentioned also in tBBakti-rasamrta-sindhuhat it is



prohibited to make so many temples and so many programmes on a
big scale:

bahu-grantha kalabhyasa vyakhyavada-vivarjanam vyava
hareha pyakarpanyam sokadyavasavartita
(Sri Bhakti-rasamrta-sindhuh Madhya, 2.79.76)

When our Guru Maharaj was delivering lectures frddhakti-
rasamrta-sindhuon the 64 kinds of devotion, | noted, "Establishing
temples and programmes on a large scale is prohibited there, but our
Srila Guru Maharaj is doing that very thing. On a big scale he is
making propaganda and money, and he is spending also in great
guantities to construct the temples and other thingsBhakti-
rasamrta-sindhuRupa Goswami has prohibited this but yet our Guru
Maharaj has undertaken all these things. What will he say when this
point comes up for discussion?"

Then | found that in one or two words he explained the whole thing.

He said, "It is a question of personal capacity. One man may manage
an empire and may still find time for leisure whereas another man is
barely able to manage his family and cannot find any leisure-time." So

it depends on the capacity of the individual whether something will be

considered great or small. It is a question of personal capacity, and
according to our capacity we must try our best.

Chapter 4
Affectionate Krsna

Some poets can describe very beautifully anything they touch; that is
calledkavi. Someone may be a renownai, but that does not mean

he is an Acharyya. His life may be a filthy one, and what we receive
from him is not acceptable. Professor Nisikanta Sanyal, the author of
Sri Krsna Chaitanyawas a very strong and almost 'blind' follower of
our Srila Guru Maharaj. After coming to this line of Gaudiya Math he
noted in his diary, "One who does not sincerely believe in a particular



creed, but goes to write about and eulogize that line of thought, is a
hypocrite. We must be very careful about this: to see if a man does not
actually believe what he himself says. If the man and his word are

different we must not believe him, rather we should be very careful in

his association. He does not believe in what he is saying. He himself
does not believe it, so he is just a hypocrite who is double-dealing!"

This was found in Nisikanta Sanyal's diary.

Once a doctor came to give me treatment when | was ill. He said,
"You have come this far in your life and have passed so many days
wearing your red cloth, what have you achieved?" He wanted to
know: "You are passing so many days as a red-clad man, but have you
got anything?"

| said, "Yes; and | think | have enough as to say with boldness that
what is written by so many big poets who don't have the conviction
given in their own writings is all false! They may hold the highest
position in the 'culture' of the present day, but what they are giving is
all wrong and filthy. This much | have understood!"

One of my friends from my previous life also came to see me and put
to me a straight question. He asked, "What have you got, have you
seen God?" | answered, "No, | have not yet seen Him as you may
think He is to be 'seen'.”

Then he asked, "What have you got, that for so long you have lived
such a life?" Then | told him, "The great famdwsris of our land,

they had nothing, and what they said is all false, this much | have
understood!" He was very much depressed and went away. This kind
of 'sight," when they said that "this is God," and "I have seen God," is
all false and empty. It is adlaguna: itis within Maya.

There is another important example that comes to mind. | had been in
the Mission perhaps only a year or so. At that time the Calcutta Math

was in a hired house at Ultadingi, and on the Day of Appearance of

Bhaktivinoda Thakur there was a festival. A pandal had been erected
in the street, and meetings were going on there. One respectable
zamindar was invited by our Godbrother, Goswami Maharaj, and he

asked Prabhupada, "I want to have a very private talk with you."



It was on a dark night, and a meeting was arranged. Two chairs were
placed together. Srila Bhakti Siddhanta Saraswati Prabhupada came
there and that gentleman sat close to him. |I was thinking that
Prabhupada should not be left alone, and so managed to take a
position a little distance away in the darkness. | was also very curious:
"What does he have to say?" Then that man, very close to our Guru
Maharaj's ear, whispered, "Have you seen God?"

Srila Prabhupada's answer was, "What is the good of saying that, 'l
have seen,' or, 'l have not seen'? As longoasion't know how to see

or know what is necessary to see God, you cannot get any benefit by
my mere statement that, 'l have seen,'lbgve not seen.' You are
blind to both things. The first thing is that you should ldaw tosee

God. You must get that sort of 'eye’ to see God. Without that, any man
may say, '| have seen'Nbut what is that to you? You may be
deceived! If | say, 'No, | have not seen your 'God'Nwhat you have
concocted within you as GodNthat will also just misguide you."

As Prabhupada tried to say this the zamindar repeatedly asked, "Have
you seen, have you seen?" But Prabhupada firmly stuck to his own
point: "That will be of no good to you. You should know what is God,
how to see Him, and what is His nature; all of this you must study
yourself, otherwise you will be deceived by anyone and everyone. A
mere statement has no value." Such was the meeting | witnessed there.

On another occasion our Madhav Maharaj, who was first named
Hayagriva Brahmachari, went with his cousin-brother, Narayana
Mukharji, to visit Katwa in order to see Mahaprabh8is-Murtti.

From there they came to see Mayapur and then to Srila Prabhupada.
Prabhupada saw the two young men of fair complexion approaching
him, and asked, "Where have you been?" Hayagriva answered, "We
went to Katwa to havdarsanaof Mahaprabhu'Sri Vigrahathere."

| heard from Madhav Maharaj himself that Prabhupada pressed him:
"Did you see? Could yowsee Mahaprabhu?" They said, "Yes,
ordinarily we have seen." But the way he put his question and
pressed, "Have you hathrsana?"raised some question within their
minds, "Oh, he means something eRealsight" They then reflected,
"Yes, we have seen what ordinary men see. But that is not proper
seeing. If we want to see Him, then we have to get such an eye by



going to Guru."

om ajnana timirandhasya jnananjana-salakaya caksur
unmilitam yena tasmai sri gurave namah

"I was blind in the darkness of ignorance but my Spiritual Master
applied the ointment of proper spiritual knowledge and thus opened
my eyes. Unto him | offer my respectful obeisances." All these things
came in Prabhupada'’s teaching.

Hayagriva Prabhu, who was previously Herambo Banarjee, related
that he had been working in a private European company when
suddenly by reading a book of Sankaracharyya he felt some intense
indifference to worldly life. He then ran away to Hardvara and went
far up into the hills where he stayed for three days and three nights
under a tree, only eating some bael fruit. Then, as he told me, "I heard
a sound: 'Leave here now, you will find a real Gursad-Guru.You

will find him, so now you leave." He came back down, and
consequently to the Gaudiya Mission. That was Herambo Banerjee,
who was later called Ganesa, then Hayagriva Brahmachari, and finally
Madhav Maharaj.

So the question is, "How to see?" The proper eye is necessary and that
Is called divya-darsana.ln Srimad Bhagavad-gitaKrsna says to
Arjjuna:

na tu mam sakyase drastum, anenaiva sva-caksusa divyam dadami te
caksuh, pasya me yogam aisvaram
(Srimad Bhagavad-gita 11.8)

"By these present eyes of yours you will not be able to see Me.
Therefore | give you supernatural eyes by which you can see My
almighty, mystic power." But here we find another extraordinary
consideration: Arjjuna already had the capacity of higher vision (to
see the Lord in His two-handed human-like original form), so here the
divya-darsanahat was given to Arjjuna in order to see that Universal
Form of the Lord meant he was to come down to a lower level. He had
to actually come down to have that kinddafrsana othe Lord, which



was not the highest. Then, when Arjjuna could not toleratedtingah-
darsana,he said, "I cannot bear it. You please come to my level, as |
had experience of You before." Then the Lord became dagir-
bhuja (four-armed form of Narayana) and théwi-bhuja(two-armed
human-like form of Krsna), and Arjjuna said,

drstvedam manusam rupam, tava saumyam janarddana
(Srimad Bhagavad-gita 11.51)

"O Sri Krsna, seeing this charming two-armed, human-featured form
of Yours, now my heart has become fulfilled and pacified. Now | have
come to my normal position."

Then the Lord said:

sudurdarsam idam rupam, drstavan asi yan mama deva apy asya
rupasya, nityam darsana-kanksinah
(Srimad Bhagavad-gita 11.52)

"Oh Arjjuna, the chance to see Me as you are now seeing Me before
you is very, very rarely attained. Even the gods constantly aspire for a
glimpse of this human-like form of truth, consciousness and beauty."

Generally it may be thought that therya-darsanathe vision of the
Universal Form, is what is very rarely to be found. But by the specific
use of the wordslrstavan asi,in the present tense, and mbrstavan
which is past tense, our interpreters say that here what is being
referred to is the human-like form. The Lord is sayigya apy asya
rupasya, nityam darsana-kanksinalt present, how you are seeing
Me, that is in My two-handed figure. But the public can't understand,
they generally look to Mycatur-bhuja-rupa,four handed form. Or
they look to My divya-rupa, which contains the whole cosmic
manifestation within, as the highest; but that is a troublesome form of
Myself. It is not natural, but it is like My playing the part of a
magician: 'Everything is in Me! See this, and this and now this!" That
IS not aprakrta but it is full of majesty of different types mixed
together."”



But the aprakrta-rupais dvi-bhuja,the two-handed form. Krsna told
Arjjuna:

sudurdarsam idam rupam, drstavan asi yan mama deva apy asya
rupasya, nityam darsana-kanksinah
(Srimad Bhagavad-gita 11.52)

"This saccidanandawo-armed human-like form of mine which you
are seeing is very, very rarely seen. Even the demigods constantly
aspire for a glimpse of this form."

Of all the Lord's Pastimes, the highest is very near to that of human
typeN aprakrta. It is like human life. Rather, human life has been
fashioned after His highest form of Playful Life. The model is there in
the original, highest form of life, and human society has been
fashioned after that.

In the Bible also it is said, "God made man after His own image." And
the Vrndavana-lilaappears most human-like and ordinary, even to the
extent where the Lord acts like a rogue and a debauchee by stealing,
lying and doing anything and everythingN all in the sweetest way.
Without it being so arranged, those who serve the Lord in particular
rasascannot maintain their positions. Perhaps if He did not steal and
make such boisterousness. Mother Yasoda would die! So such roguery
and impertinence is there. Though externally Yasoda is angry, still her
very constitution is such that if that impertinence were absent she
could not live! An important part ovatsalya-rasais the essential
pleasure in tolerating the impertinence of the child.

Krsna is alwaysaprakrta. Prakrta means 'mundane' araprakrta
means similar in appearance to the mundane plane but in fact just the
opposite. He appears to be similar to the patient but it is not so.

krsnera yateka khela sarvottama nara-lila nara-vapu tahara svarupa
gopa-vesa venukara nava-kisora natavara nara-lila haya anurupa
krsnera madhura-rupa suna sanatana

ye rupera eka kana dubaya saba tribhuvana sarvva-prani kare
akarsana



(Sri Chaitanya-charitamrta, Madhya 21.101,102)

"The most supreme form of Godhead is Krsnha, who plays in His
eternal Divine Pastimes just like a human being. An ever-youthful

cowherd boy of Vrndavana, He enacts His Pastimes, always playing
His flute. His beauty is so charming and sweet that the whole universe
is flooded by an atom of it, and all beings are drawn irresistibly to

Him."

It has been mentioned in the Scripture that amongst all the Lord's
Pastimes the human-like Pastimes are the best. His human-like
behaviour has been considered to be the highest and most tasteful
conception. The highest type is not the godly, grave and ma